ISLAMIST MOBILIZATION IN EUROPEAN POLITICS.  RESHAPING THE STRUCTURE OF POLITICAL OPPORTUNITIES THROUGH GLOBALIZATION, DEMOCRATIZATION AND DETERRITORIALIZATION. 

Many European countries such as France, England, the Netherlands, Germany and Italy have been characterized my massive immigration movements of Muslim individuals since the early 1970s. However, if the first years of this migratory trend witnessed a pattern of migrants’ life-style which saw the Muslims minorities living in separated enclaves, with very little interest in mingling with the culture and tradition of the host countries, since the 1990s a shift of this trend has been noticed widely.

This paper will try to analyze how modern factors such as democratization and globalization have reformulated the possibilities and the way to conceive personal aspiration and in general -life- for second generation Muslims around Europe. Furthermore, given this axiom, it will see how these factors enhanced the likeness of new Islamist movements to acquire more and more importance - and followers - on the national agenda of the respective host countries and generally, worldwide. 


Quintan Wiktorowick (2002) offers a clear perspective of why and how radical Islam has ragingly made his way up among new generations of European Muslims. In his book, he explains how Islam fosters “cognitive openings through activism [2002:2]” meaning how Islam has somehow replaced other traditional means on the role of providing a guide or a general sense for life conduct.  In fact, the core feature of “re-Islamization” as appointed in Roy [2003:63] is to be sought in the malaise aroused and caused by globalization, democratization and deterritorialization. With globalization we mean the proclivity that has occurred and is occurring now in our society, proclivity that urges a general standardization and fusion of different values in one culture
. With the second we can refer to process of democratization mushrooming in different parts of the world which of course, aims at promoting general patterns of democratic behaviour. Deterritorialization can be interpreted as the trend that mainly affects the previously cited new pattern of re-Islamization: the lack of recognition and identification in a given territory by an individual (migrant) who lived a diaspora or who lives uneasily a condition of second generation migrant in a foreign country which happens to be his home country [Roy, 2003:64]. It is exactly this condition of ‘displaced’ that has shaped new perspectives for mobilization of radical Islamism in world politics. 


Radical Islamist movement have aroused since the early 1990s [Yazbeck Haddad, 2002: Introduction] in Europe and acquired more and more following. But what are the reasons that spurred this movements and how have they gathered a widespread consensus especially among the young generations?

Wiktorowick [2002:introduction] and Roy [2003: 63-73] see the first immediate answer in the troubled and unhappy condition of social marginalized young educated second generation Muslims in suburban cities in Europe. These young individuals, in fact, often see themselves as alienated human beings, raised following the traditions of a motherland they do not recognize as theirs, and born in a country they identify with, but with cultural, religious and legal proceedings incompatible with their religious beliefs
. They are often lost in the limbo of suburban realities of cosmopolitan exciting environments which offer elements such as social mobility and personal advancement they are often secluded from
. The glaring symptoms are those of an “identity crisis [Wiktorowick: 68]” and they face problems such how reconcile the issue of being British/French/European with being Muslim. 


Anjem Choudary , leader of UK branch of the radical Islamist group of al-Muhajiroun says : “if you are not thinking about where your meal is coming from, you are thinking about the problems beset society. You have a chance to reflect and to think about whether this is the kind of society I want to live and bring up my children in [Wiktorowick: 91].”  This is the explanation for the shift occurred since the early 1990s: second and third generation Muslims in Europe do not live in relation to their ‘homeland’ and do not have the wish/program to go back one day. They feel rightful citizens of they country they were born in and they want to take part in it with their religious and cultural background and specifically for that, they often feel ostracized and secluded from personal fulfilment. A glaring example is the often unfair legal secular tradition of many European countries, which promotes reforms in the legal system in the attempt to be at pace with the roaring speed of globalization and multiculturalization, but sometimes tends to aggravate a sense of hostility, exclusion and alienation felt by religious minorities. One case [as reported by Wiktorovick:88, Roy and Yazbeck Haddad] is the Race Relations Act of 1976 in Britain. The law bestows on Sikhs, Gypsies and Jews racial protections as recognizes them as special ethnic groups. Besides, it ignores Muslims who consequently view these protections as reflecting biased domestic and international policies toward them. Herein, the effect of ‘identity crisis’ is reaffirmed and given a ground for. Moreover, it enhances the sense of belonging to a ‘restored communalization’, a supranational Muslim heritage that produces a virtual enclaves that feel detached from their ethnic identity and neither fit in the society they happen to be [Roy: 63-66]. 


Exactly for these reasons, these individuals seek a new different reality to rely on, an imaginary community that provides the certainties they cannot gather in their owns. And this is the role of new radical Islamist groups. They recruit their follower among the pool of disillusioned, educated young that are yearning for an answer, a supranational religious umma for their concerns.  In fact, new radical extremist groups as for example the al-Muhajiroun in Britain, claim to spread a pure religious message, an epistle devoid of polluted syncretism and aimed at restoring the truth of the ‘real Islam’. ‘Real Islam’ than becomes a synonym for ‘”neo-fundamentalism [a movement that in Europe] does not target communities with ties to culture of origin, but individuals in doubt about their faith and identity [Roy: 69]”. 
This neo-fundamental, Euro-centered, radical Islamist movement, persuades its audience proposing debates, challenges and solutions for everyday issues, pressing economic and social concerns.  Da ‘wa  (propagating religious beliefs) and social networks are the main tools to spread the voice among  potential followers and raise consents. 


As duly noted in Wiktorowick, Roy and Yazbeck Haddad, a facilitating aspect for these radical movements is the well known decentralized nature of sacred authority in Islam. These movements in fact claim to hand down the words of Prophet Mohammad himself and his companions and that their scholarly interpretation is not only legitimate but also more authentic than other alternatives. It is important to remember that indeed, many Muslim minorities enjoy only a limited theological guidance about how to practice Islam in their respective western country dominated by secular social, political, economic and cultural traditions and therefore, they have not the basis to judge objectively whether these movements preach a theologically accurate understanding of Islam. Plus, another appealing feature for those individual who, as very often happens, are exploring their faith for the first time, is that movements such as the British al-Muhajiroun, does not require the thousands of hours of study of the Islamic tradition for community activist.


Moreover, they promote socialization and aggregation, they provide a feasible platform for discussion and cultural/religious meetings and debates. They implement appealing way to approach and seek evidence from the Qur’an and Sunna and apply the texts’ words to answer day-to-day issues. They promote nadwas (Qur’anic study groups) and women’s participation, not only in relation to their husbands’ affiliation to a certain movement but as independent human beings. Especially, they often hold a number of activities that include both men and women, a practice that is generally forbidden in the fundamentalist community.


Then, how is the ‘structure of political opportunities’ reshaped for Islamist mobilization in world politics? The answer lies exactly in this process of ‘communalization’ and creation of a bilateral society which spurs with energy, and often, anger. Discomfort is translated in ideology, societal mist in clear path for ‘redemption’ and revenge. Radical movements such as Al Qaeda, al-Muhajiroun, the Algerian Islamic Salvation Front (FIS), push individuals to take part in risky activism in order to create disobedience and disorder in their host countries with the ultimate goal of provoking widespread global discomfort as in the cases of New York 2001, Madrid 2004 and London 2005 
. But not only that, since in many cases disobedience is driven not solely from an intolerance toward the host community, but relies to acceptance of the concept of tawhid (belief in the oneness of God
). Likewise “following any kind of human-made law is apostasy because it rejects the idea of sovereignty for God alone (tawhid al-hakamiyya)
”. Given this, be the adherents ‘reformist’ salafis or jihadi salafis, they are inculcated extremely radical concepts, which do now favour a potential integration in the society of arrival but on the contrary aim at its disintegration. 


Finally, we can conclude that all these supranationalized Islamic networks hold potential to undermine and influence world politics in the light of their purpose to fight in the West rather than in their own country of origin. As reported by Wiktorowick [2002:71], Al Qaeda militants in Europe aim at breaking of their ties with the ‘real’ Muslim world they claim to represent.  They fight the frontiers of their imaginary umma and define the bounds of their own toleration in relation to how they themselves are tolerated by non-Muslim Europeans
. Ultimately, for the reasons given in this essay, this mutual post-modern misperception of radical religiosity applied to politics seems doomed to exacerbate more and more conflicts with the years to come and influence, preponderantly, the political and security agenda of the Western world.
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